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Abstract

This study delves into exploring the spiritual and cultural dynamics of three central deities in the Igho
traditional belief system: Ala, Amadioha, and lkenga. Focusing on Oyi Local Government Area of Anambra
State, Nigeria, the research examines how these deities influence cultural practices, moral values, and
community cohesion. Ala, the Earth goddess, is revered as the custodian of fertility and morality, playing
a significant role in agricultural rituals and community ethics. Amadioha, the god of thunder and justice,
serves as a protector of societal order, linking spirituality with social accountability. lkenga, representing
personal achievement, emphasizes the relationship between individual ambition and communal well-being.
The study utilizes a survey method of data acquisition to gather empirical data regarding contemporary
beliefs and practices associated with these deities. Cultural relativism theory propounded by Franz Boas
1910-1920 was used to analyze the data. The findings reveal significant insights into how globalization,
urbanization, and modern influences are reshaping traditional spiritual practices, particularly among
younger generations. Challenges such as generational shifts, commodification of spirituality, and the
impact of social media are identified as critical factors influencing the relevance of traditional beliefs. The
study highlights the urgent need for a nuanced understanding of these dynamics, advocating for greater
recognition and preservation of indigenous spiritual practices in educational and civic contexts. Ultimately,
this research contributes to the broader discourse on Igbo spirituality, reinforcing the richness of cultural
heritage while addressing modern challenges.

Introduction

Belief systems significantly shape cultures and identities, with spirituality playing a crucial role, particularly
among the Igbo people of Nigeria. Igbo traditional religion features deities such as Ala, Amadioha, and
Ikenga, which are especially prominent in communities in Oyi Local Government Area of Anambra State;
Nkwelle-Ezunaka, Awkuzu, Ogbunike, Umunya and Nteje. Ala, the Earth goddess, embodies fertility,
prosperity, and moral order, serving as the community's ethical custodian and reinforcing values through
agricultural rituals (Obiakor et al., 2021, p. 1). Amadioha, the god of thunder and justice, enforces the moral
laws established by Ala, linking spirituality to social accountability. Ikenga represents personal
achievement and ambition, emphasizing the relationship between individual success and communal well-
being.

However, these traditional practices face challenges from globalization and urbanization, as modern
influences reshape beliefs. This study aims to document the spiritual significance of Ala, Amadioha, and
Ikenga and to explore how contemporary changes impact these traditions. Employing a quantitative
research design, the study will gather empirical data through structured questionnaires to identify trends in
beliefs and practices. The findings will contribute to cultural preservation and community resilience,
advocating for greater recognition of indigenous beliefs in educational and civic contexts. Ultimately, this
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study seeks to enhance understanding of Igbo spirituality and its relevance in a globalizing world,
reaffirming the richness of Igbo cultural heritage.

2.0 Literature Review

2.1 Conceptual Framework

Here, the researcher provides some review of existing literature on Igbo traditional religion, focusing
primarily on the deities Ala, Amadioha, and Ikenga, as well as their cultural significance within the context
of Oyi Local Government Area in Anambra State.

2.1.1 Ala: The Earth Goddess

Ala, also known as Ani in some Igbo dialects, is widely regarded as the principal earth deity within Igbo
religious life. Her influence extends across nearly all aspects of communal and private affairs because,
within Igbo cosmology, all human actions touch the soil. Ala is commonly identified as the daughter of
God, credited with shaping both the land and the plant world. Her authority encompasses public morality,
fertility, and social order, and ancestral spirits are frequently invoked to assist in governance and justice
(Ogbukagu, 2008; Onwu, 2002; Kanu, 2015)

According to (Ogbukagu, 2008; and Onwu, 2002), the importance of Ala as described by some scholars
portray Ala as the Igbo earth-divinity operating as a great mother goddess, mistress of fertility, and guardian
of the underworld. Her power is often depicted as strongest among the divinities, particularly in upholding
communal ethics. In broader Igbo thought, Ala is viewed as the arch-divinity who governs fertility and
moral order, with the capacity to influence other spirits and bring prosperity.

According to Kalu, (2003), sacred shrines or dedicated spaces for Ala are common, though their form varies
from formal temples to simple earth mounds, reflecting local landscapes and agricultural conditions. Across
communities, her role as guardian of customs and morality remains central, and she can arbitrate disputes;
false oaths spoken in her sacred spaces are believed to invite serious consequences.

Odigbo, (2012), on the other hand says that there is a profound connection between each person and the
goddess of the land. During rites, communities strengthen this bond, and individuals are reminded to avoid
false oaths and to observe taboos. In many areas, the land itself is revered as a fertile goddess that sustains
crops and enables conception and growth. The relationship is described as spiritual and enduring; violations
are regarded as grave offenses against the land and the divine order.

2.1.2. Amadioha (God of Thunder and Justice)

Amadioha, the god of thunder and justice, influences social order and conflict resolution, symbolizes justice
and power within the Igbo pantheon. Its association with natural phenomena aligns it with the forces of law
and order. Kanu (2018), illustrates how Amadioha is invoked in matters of justice and retribution, serving
as a moral compass for the community. Amadioha's cult is associated with rituals to appease Amadioha and
avert disasters, and it is often regarded as a protector of the innocent. Kanu's observation demonstrates how
Amadioha functions as a moral guide for the community and highlights how deities play an essential part
in developing social values and maintaining justice. The community displays a fundamental connection
between religious beliefs and moral behaviour. Ndubuisi (2024) perceives Amadioha as a figure of justice,
Amadioha is invoked during conflicts or disputes, reinforcing the belief that divine forces oversee human
actions. His role amplifies the moral framework established by Ala, ensuring that justice prevails within
the community. Furthermore, the reverence for Amadioha illustrates an understanding of the natural world
as imbued with spiritual significance, where extreme weather phenomena symbolize divine intervention or
communication.
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2.1.3. Ikenga (Symbol of Strength and Individual Achievement)

(Ejizu, 1991) describes lkenga as a symbol of strength and individual achievements. The functions of
Ikenga in various aspects of Igbo life and culture stem from its profound symbolic meaning and intricate
structural forms. He also stated that Ikenga serves as a medium to convey and reinforce the highly valued
ideals of success and achievement, which are crucial for social recognition and distinction in Igbo society.
Whether actively used in rituals or prominently displayed before the ancestral symbol iru-ndi-ichie in a
family lounge Obi, lkenga vividly represents the components of the Igbo ideal of a highly accomplished
individual. Uchendu (1965) on another vein describes lkenga as a Motivating Force: lkenga acts as a
powerful instrument that helps the indigenous Igbo mobilize their psychic and physical energies to harness
their talents in the lifelong pursuit of success. It also fosters healthy competition among individuals and
groups, a characteristic trait of the Igbo. Basden (1966, cited in Ndubuisi, 2024), acknowledged lkenga as
an Introspective Instrument: Interaction with lkenga regarding one’s life progress highlights its role as a
means of introspection. The Igbo recognize that leading a fulfilling life necessitates a continuous quest for
self-improvement, applying insights gained from self-reflection. The Ikenga institution thus embodies the
Igbo’s contemplative and philosophical approach to life. This philosophy emphasizes living a good life
through self-reflection, ultimately contributing to communal well-being, as exemplified by the community
Ikenga.

2.2 Theoretical Framework

This study is anchored on cultural relativism propounded by Franz Boas 1910-1920. Cultural relativism
emphasizes understanding beliefs and practices within their cultural context rather than judging them by
external standards. Cultural relativism is a way of studying cultures that says we should try to understand a
culture from inside its own context. Instead of judging another culture by the standards of our own, we
examine beliefs, practices, and values as they make sense to the people who live them. Franz Boas and his
students popularized this approach in the early 20th century (roughly 1910-1920). The idea challenged the
habit of judging others as “better” or “worse” and pushed for careful, context-rich description.

Theoretical perspectives on religion and spirituality will be analyzed, particularly indigenous belief
systems. The beliefs surrounding Ala, Amadioha, and Ikenga in Oyi Local Government Area, Anambra
State of Nigeria, serve as a central point for this analysis. At the heart of these indigenous beliefs lie
polytheism, ancestral worship, and the fundamental role of deities in maintaining social order and
community cohesion. Indigenous belief systems, including those practiced by the Igbo people, are often
characterized by a polytheistic structure, wherein multiple deities coexist, each with specific roles,
attributes, and responsibilities. In Igbo cosmology, Ala is recognized as the earth goddess, symbolizing
fertility, morality, and the sustainer of life. She is associated with the land and its productivity, reflecting a
deep connection between spirituality and the agrarian lifestyle of the Igbo people. Ala's influence permeates
various aspects of daily life, guiding ethical standards and communal responsibilities (Ndubuisi, 2024, p.
12).

2.4 Empirical Studies

This study delves into the emperical literature documenting the practices and beliefs of Ala, Amadioha, and
Ikenga, focusing specifically on their significance within the framework of Igbo traditional religion.
Ndubuisi (2024) examines unveiling the role of Ikenga beyond carvings and rituals in modern Igbo society.
The Purpose of the Study is to highlight the contemporary significance of the Ikenga, a crucial cultural
symbol among the Igbo people of Nigeria, commonly associated with strength, determination, and
entrepreneurial drive. The study used a qualitative research design and employed semi-structured
interviews, participant observation, and document analysis to collect data from various participants in Igbo
society. These participants included entrepreneurs, community leaders, cultural historians, and spiritual
leaders. The main finding of the research reveals that Ikenga continues to serve as a significant cultural
icon, supporting entrepreneurship and symbolizing communal achievements and personal aspirations in
contemporary times. Despite the challenges of globalization, lkenga adapts to maintain its relevance,
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underpinning socio-economic practices and embodying the enduring Igbo values of resilience and
determination. By way of application the findings provide valuable insights for policymakers, cultural
practitioners, and scholars, highlighting the importance of integrating cultural heritage into development
strategies.

This study encourages a multidisciplinary approach to understanding the dynamic interplay between
traditional symbols and modern societal roles, offering a model for preserving cultural identity in rapidly
changing environments. The novelty/originality of this Study finds expression as it contributes to the
ethnographic literature by offering a contemporary analysis of Ikenga's relevance in Igbo society, beyond
its traditional and symbolic interpretations. It underscores the symbol's adaptability and enduring
significance, enriching the discourse on the preservation of cultural heritage in the face of globalization and
modern challenges.

The study of Ndubuisi (2024) is related to the present study because both studies are concerned with
Ikenga’s role, spiritual and cultural dynamics as it affects the worship and perception of the deities.
However, the previous study was different from the present study because it used qualitative research design
while the present study used both quantitative and qualitative research designs. The previous study used
entrepreneurs, community leaders, cultural historians, and spiritual leaders while the present study used
traditional worshipers of these deities. The previous study employed semi-structured interviews, participant
observation, and document analysis to collect data from various participants in Igbo society while the
present study used the structured questionnaire to collect data from participants. The previous study was
conducted on the whole of Igbo society while the present study centers on Oyi Local Government Area of
Anambra State. The differences in the previous study with the present study are the gap the present study
is meant to fill in the areas of scope, location, and content variables.

Onebunne (2023) conducted researched on Ikenga in African belief system and eco-spirituality: Unveiling
Ikenga’s nature and role in the African belief system. The purpose of the study is to examine the
contemporary significance of Ikenga, a crucial sculpture in African-Igbo society that symbolizes man’s
prowess and achievements. The study used a critical analysis method to draw his conclusion that Ikenga in
an African cultural belief has a lot of significance in the appreciation of sustainable values of eco-
spirituality. The study did not use qualitative research design, did not use interviews or questionnaires or
participant’s observation or any instrument of data collection to collect data. The main finding of the
research reveals that Ikenga is seen as a man’s personal chi, personal destiny and plays a vital role in the
actualizing of a man’s dream. Ikenga is of great importance in the life of every Igbo man and is, therefore
the study suggested functional resuscitation of many of the African-Igbo value systems as society thrives
to preserve the ecosystem.

This previous study is related to the present study because both studies are concerned with Ikenga’s role,
spiritual and cultural dynamics as it affects the worship and perception of the deities. However, the previous
study was different from the present study because the previous study did not employ any research data
collection instruments and document analysis to collect data from various participants in Igbo society while
the present study used the structured questionnaire to collect data from participants. The previous study was
conducted on the whole of Africa while the present study is on Igbo in Oyi Local Government Area of
Anambra State. The differences in the previous study with the present study are the gap the present study
is meant to fill in the areas of scope, location, and content variables.

3.1 Discussion of Findings

Here, data gathered from online interviews conducted for the Igbo people of Oyi Local Government Area
of Anambra State on the research topic are analyzed and discussed.

The approach adopted is qualitative and interpretive, allowing the voice of the people to remain central
while situating them within academic discourse.
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4.1 Roles of Ala, Amadioha, and Ikenga in the spiritual lives of the Igho people in Oyi Local
Government Area

Here we are going to analyze the role these deities play in the spiritual life of the people of Oyi. The
respondents in various ways ascertained the numerous roles Ala, Amadioha and Ikenga play in the life of
the people. To harmonize the findings, the researcher grouped the findings into three which are; the role of
Ala in the spiritual life of the people of Oyi, the role of Amadioha in the spiritual life of the Igbo people of
Oyi and the role of Ikenga in the spiritual life of the Igbo people of Oyi.

4.1.1 The Role of Ala in the Spiritual Life of The People of Oyi

Respondents overwhelmingly described Ala as the most revered deity, regarded as the owner of the land
and guardian of morality. Ala according to one of the respondents, Ala is a female deity and the daughter
of Chukwu Okike. Ala is the mother of all and is attributed as the owner of the soil. Another respondent
affirmed these thoughts by saying that the symbol of Ala is a carved woman and that he is referred to as the
mother earth. On the role of Ala in the spiritual lives of the Igbo people of Oyi, the respondents emphasized
Ala's role on fertility, childbirth and burial rites. Ala is the deity Chukwu charged with the duty of
conception. Even after childbirth the placenta and umbilical cord of the baby is buried in Ala creating a
strong connection between the child and Ala. At death, the body is returned back to Chukwu by being
buried in Ala.

In addition, not only is Ala in charge of human conception, she is also the mother of all crops. She sees the
germination and healthy growth of crops to provide food for its inhabitants. Hence, when there is poor
harvest, it is said that Ala has been offended and she must be appeased. A respondent stated that all
abominations are judged by Ala. Hence if one commits an abomination, it is said that o mere ihe ala na-
aso nso. The fear of Ala restrains immoral behavior in the lives of the Igbo people. This is because Ala
has the function of exposing those who secretly commit evil and the evil they commit. For people like this,
rituals are performed to appease the mother earth. Failure to do so will attract the wrath of Ala which is
mostly death.

In conclusion, Ala emerges as a both spiritual and moral institution regulating behavior, environmental
ethics and communal harmony. Despite the domination of Christianity, Ala is still feared symbolically. It
is a cultural reminder of respect for life and land and above all, the mother of the people.

4.1.2 The Role of Amadioha in the Spiritual Life of the People of Oyi

Amadioha which literally means ‘man of the people’ is consistently associated with justice, thunder and
divine punishment. The respondents all agree that Amadioha is that deity that uses lightning to send his
message. Whenever lightning kills a person or strikes an object, it is considered as a warning, punishment
or sign from Amadioha. When such happens, the dibia afa will be consulted to know the crime the person
or the owner of the object committed to warrant the wrath of Amadioha. For this reason, one of our
respondents said that whenever it is raining or about to rain, evil men and women hide in their houses so
that Amadioha will not strike them with lightning. Thunder and lightning are interpreted as his voice and
weapons; a lightning strike on a person or property signals divine retribution often leaving a black mark as
evidence. Kanu (2018) says that in as much as Amadioha avenges with thunder and lightning, it is still seen
as a gentle deity but only gets violent when provoked.

In the spiritual life of the people of Oyi, Amadioha is one of the revered deities. It is not merely a force of
nature but a metaphysical representation of the collective will of the people, enforcing moral order, harmony
and ecological balance within the community. Within the hierarchical Igbo cosmology, where Chukwu
Okike oversees all, Amadioha functions as an executor of justice while working together with 4/a who is
sometimes referred to as the wife of Amadioha. This partnership symbolizes the balance between sky
(masculine, retributive) and earth (feminine, nurturing), integral to maintaining spiritual and environmental
balance. Just as one of the respondents said that Amadioha cannot strike without first consulting A/a. When
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one commits a crime against the mother earth 4/a, Amadioha meets out punishment. It's just like a scenario
when a child disrespects the mother and gains punishment from the father.

The people of Oyi also use Amadioha’s name when swearing an oath of innocence. Oaths sworn in the
name of Amadioha carry lethal consequences if violated, serving as a social mechanism for truth-telling
and conflict resolution. This role promotes peace, unity and prosperity. A respondent ascertained that
prayers are often offered to Amadioha for protection from adversity, bountiful harvest, and as such, he is
seen as a messianic figure for those in distress.

The symbol of Amadioha is white ram with red as sacred color. One of the respondents described him as a
gentle deity, cool tempered and highly benevolent but yet capable of immense cruelty when provoked by
moral disobedience.

4.1.3 The Role of Ikenga in the Spiritual Life of the People of Oyi

Unlike Ala and Amadioha which are communal deities, Ikenga is an individualized spiritual force and
symbol, embodying masculine strength, personal achievement, willpower and the activated potential of
success. It represents the right hand, the hand of labour, action, defense and accomplishment in Igbo
cosmology. The Oyi people believed it to be the spiritual manifestation of a person’s drive to overcome
obstacles, achieve goals, and fulfill their destiny through effort, balanced with guidance from their Chi. So
to say that, one needs both his Chi and lkenga to thrive and survive.

According to a respondent, Ikenga is most commonly represented as a carved wooden figure, typically
horned; the horn symbolizes strength, aggression and vitality like that of a ram or bull often seated or
kneeling like a posture of authority and readiness. The figure may hold a machete or sword in the right-
hand signifying action or victory and a several head or trophy in the left. The respondents said that the
figure as a whole serve as a visual reminder that success is not passive fate but the result of aligned will,
ancestral support and personal agency. To the people of Oyi and Igbo in general, every individual has a Chi
that shapes destiny. Ikenga activates and channels this Chi into tangible results. It is the kinetic energy of
the will, the force that propels a man towards prosperity, titles, wealth, leadership or victory in endeavours.
The Igbo adage says that onye buru chi ya uzo, o gbagbue onwe ya n’oso. Great men in the society display
elaborate Ikenga to signify their accomplishments. It is a priceless possession. Upholding it signifies good
relationship with the mother earth and would make one succeed no matter where one finds himself.

Ikenga is closely linked to male vitality, lineage heads, and titled men who bear social and political
responsibilities. It motivates individual responsibility within communal norms. The moral economy of the
Ikenga includes expectations of fairness, generosity, and accountability to relatives and community. It
embodies not only strength and capability but a code of restraint and ethical use of power. It serves as a
tangible reminder of a man’s duties to provide, protect, and legitimize leadership within kin groups.
Boasting, arrogance, or the reckless use of force is discouraged; emphasis is placed on governance,
prudence, and accountability.

Ikenga shrines can be found within homes and within more extended lineage spaces, linking personal
achievement to ancestral memory and collective prosperity. Practices may include offerings of food, drink,
or special sacrifices to honor personal achievements and seek continued vitality, clear judgment, and
disciplined conduct. Libations, prayers, and the burning of symbolic substances may accompany requests
for success in forthcoming endeavors.

4.2 How Modern Influences Have Affected the Worship and Perception of These Deities

Modern influences such as Christianity, urbanization, education, industrialization and globalization have
significantly transformed the worship of Ala, Amadioha and Ikenga among Oyi LGA and the Igbo society
at large. These deities were traditionally revered through rituals, sacrifices, and communal festivals that

81



ODEZURUIGBO JOURNAL: VOLUME 10, NO. 1, April 2026 (ISSN: 2672-4243)

reinforced social order, ethics and cultural identity. However, modernity has largely led to a decline in
worship, with elements of syncretism, abandonment and recent resurgence. According to our respondents,
modern influences affected the worship and perception of these deities in the following ways:

4.2.1 Christianity Influence

The coming of Christianity in Igbo land labelled Igbo traditional practices as idolatry and paganism, leading
to the destruction of shrines and oracles associated with deities. Converts were encouraged to renounce
ancestral worship including personal Ikenga altars viewing them as demonic. One of our respondents
Okechukwu Udobi narrated how his father took his ancestral ikenga in the Obi into a crusade ground where
it was burnt together with various traditional worship elements brought by other people. According to him,
it was announced in the church for all to submit any traditional worship elements in their household and
cleanse their household for the light of God to come in. This framing reduced the status of Ala, Amadioha
and Ikenga and other deities in the perception of converts who were encouraged to see the Christian God
as the supreme and ultimate.

Also, the coming of Christianity brought retreat of public worship of these deities. The Christian converts
stopped participating openly in deity-centered festivals and rituals. When a covert commits an offense
against Ala, instead of appeasing Ala, he goes to the church for forgiveness. Christianity with its own moral
codes grounded in the scripture undermined the traditional morality of Ala. The mindset of being punished
by Ala or Amadioha changed to being punished by God. Converts interpret Ala and her taboos as cultural
relics rather than as spiritually binding forces, associating moral governance with Christian doctrine instead
of Ala deity-based law. Another change in the belief of Ikenga as well. Converts started believing in divine
grace and blessings as the ultimate goal for success. Many people stopped working hard and believing in
miracles to be wealthy and successful.

4.2.2 Urbanization and Industrialization Influence

Urbanization here refers to the movement of people from rural to urban centre and the subsequent expansion
of towns and cities. In the Igbo context, urbanization has been driven by educational opportunities,
employment in administrative and commercial centers and improved infrastructure brought by colonial and
post-colonial development. Ekwueme & Onah (2019) says that urban migration often results in weakened
ties to traditional village life where indigenous religious practices were grounded in communal rituals and
shared cosmology.

Many rites associated with Ala, Amadioha and lkenga like land purification and oath-taking rely on
community cohesion and physical presence in village shrines. Urban migrants are frequently disengaged
from these rituals due to geographical distance. A respondent affirmed this on the issue that happened in
his community in Awkuzu. The one who is to take over the shrine rejected the role on the basis of staying
in the city. Without active custodians, these deities lose prominence.

Industrialization encompasses the establishment and growth of economic activities, especially formal
industries and manufacturing. In the southeast, Igbo in particular, industrial growth has concentrated in
urban locales drawing rural populations into wage labour economy and altering traditional social structures
that historically sustained indigenous religions. The youths venture into wage labour disrupting traditional
occupational frameworks like crafts and farming which are intertwined with these deities; less ritual to Ala
for soil fertility and little craftsmen to craft the Ikenga. All these are part of broader modernity.

4.2.3 Legal System Influence

In pre-colonial society, Ala, Amadioha and Ikenga functioned as key pillars of indigenous legal and moral
order. Ala embodied customary law and moral sanctions, Amadioha served as the spiritual enforcer of
justice through oath-taking and punishment while Ikenga symbolized personal responsibility and
achievement.
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Colonialism and western education brought about a legal system in Nigeria which significantly altered these
roles. The law court replaced spiritually enforced justice with secular adjudication, marginalizing shrine-
based dispute resolution and oath-taking rituals. The modern legal system has transformed the deities from
active agents of justice into largely cultural and moral references within the contemporary Oyi society. Ala-
inspired mediations may occur in village squares or shrines, yet participants often simultaneously pursue
civil or formal legal remedies.

4.2.4 Educational Influence

Western education has significantly reduced the worship of Ala, Amadioha and lkenga in the Oyi
community and Igbo at large by promoting scientific reasoning, literacy and alternative moral frameworks.
Mission and formal schools often portrayed indigenous religious practices as primitive or superstitious.
This leads to declining participation in traditional rituals and shrine worship. Education weakened
communal transmission of indigenous knowledge, as younger generations became detached from ancestral
belief systems. Communities modify customary decisions into written charters or community bylaws,
especially for land disputes and inheritance matters.

4.2.5 Arts, Aesthetics, and Media Influence

Arts, aesthetics and modern media have transformed the worship of Ala, Amadioha and Tkenga from active
religious practices to symbolic and cultural representations. Traditional sculptures, masks, music and
performances that once served ritual purposes for these deities are now often displayed as artistic or heritage
objects. Contemporary media like film, literature, social media, and popular music frequently reinterpret
these deities as metaphors, historical motifs, or folklore rather than objects of worship. This aestheticization
and media reframing have reduced ritual devotion while preserving the deities as powerful cultural symbols
within Igbo identity and creative expression.

Ikenga motifs appear in sculpture, bronze work, beadwork, jewelry, and contemporary sculpture, often
abstracted or stylized for galleries or public art. Amadioha imagery (lightning, thunder, storm motifs)
influences fashion, jewelry, and graphic design, sometimes detached from overt ritual contexts. Nollywood
and regional cinema incorporate these deities as archetypes of justice, power, and moral testing, bridging
traditional iconography with modern storytelling.

Music videos and popular songs reference lkenga as a metaphor for perseverance, hustle, and success;
Amadioha can symbolize righteous anger or power, used in lyric imagery.

4.4 How Beliefs in These Deities Influence Moral Values and Community Cohesion

The beliefs in these deities influence moral values and community cohesion in various ways.

44.1 Ala

Ala sits at the center of ethical life, governing justice, land tenure, marriage, and the social contract. She is
not merely a distant deity but a lived presence in daily decisions, obligations, and taboos. Moral authority
is exercised through ritualized checks such as oaths, libations, offerings, divination, and community-
sanctioned settlements. Violations may provoke ancestral disappointment, misfortune, or communal
sanctions, underscoring the link between personal action and collective well-being.

Also, Ala adjudicates issues related to property, inheritance, marriage fidelity, and social order. Her justice
emphasizes restoration and balance rather than vengeance; compensation and societal reconciliation are
preferred to exclusion or punitive force.

In the area of moral memory and pedagogy, proverbial wisdom, songs, and stories tied to Ala reinforce
expectations across generations. Ethical instruction often happens through ritual repetition, collective
memory, and initiation narratives that model just behavior. Respect for the land, boundaries, and sacred
groves reflects Ala’s domain. Environmental stewardship is integral to moral life because harming the land
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disrupts the moral order. Ala’s authority intersects with gendered kinship role such as inheritance, marriage,
and rearing children, while also providing a moral framework for communal accountability that includes
both men and women in matters of justice.

4.4.2 Amadioha

Amadioha embodies the observable force of moral accounting. Lightning, thunder, and the swift justice
associated with him serve as metaphors for truth-telling and consequences for deceit. The belief in
Amadioha reinforces social norms by creating a sense that dishonest or violent acts carry divine risk. This
deters offenses such as murder, false accusation, or oath-breaking.

Amadioha is invoked in disputes, oaths, and public verdicts. Sacrifices or offerings to Amadioha
accompany decisions that require a public display of truth or the elimination of impunity. Oaths are believed
to be guaranteed by Amadioha’s observation; perjury is thus doubly condemned before the community and
the deity. In Oyi communities, Amadioha’s archetype informs modern legal concepts of accountability, due
process, and the moral weight of truth in governance and leadership. While Amadioha upholds truth and
order, the emphasis on punitive consequences can also feed fear. Balancing restorative justice with
deterrence is a constant ethical consideration in communal practice.

4.4.3 Ikenga

Ikenga embodies individual drive, excellence, and personal agency. The ethical question is how personal
achievement is pursued within the bounds of communal norms and reciprocity. When achievements
contribute to the family, lineage, and village such as provisioning dependents, enabling development
projects, or elevating the community’s prestige, Ikenga becomes a positive force for social cohesion.

Excessive or reckless ambition risks social disruption. Ethical expectations emphasize humility, generosity,
and stewardship; personal success should not undermine neighbors, kin groups, or land rights. Ikenga is
often celebrated through rites that mark milestones and accomplishments, reinforcing the idea that personal
success is legible and accountable to the broader community. Individuals who demonstrate exceptional
capability may be entrusted with leadership roles or mentorship, aligning Ikenga’s ideals with the
transmission of social capital.

Summary of Findings

4.5 Summary of Findings

The findings highlight the intricate relationships between the Oyi community's belief systems, and the
associated practices surrounding Ala, Amadioha, and Ikenga. Through statistical analysis, it is clear that
trends underscore the need to preserve and promote these cultural heritages in the face of modern influences.
By understanding these dynamics, one can better appreciate the role of tradition in contemporary society
and explore practical strategies for preservation in an increasingly globalized world

The first finding is the roles of Ala, Amadioha and Ikenga in the spiritual lives of the Igbo people in Oyi
Local Government Area, revealing that Ala is the earth goddess credited with shaping the land and the plant
world, her authority loves public morality, fertility and social order. The Amadioha plays the role of judge
of the vulnerable and rebalance of power; Amadioha is the divine arbiter who stands for the oppressed,
children, widows, elders and other marginalized groups. It stands for communal justice and protection.
Ikenga plays the role of strength and individual achievement, more so reinforcing the idea that personal
accomplishments should contribute to family prestige and community prosperity.

The second finding in Modern influence as it affects the worship and perception of these deities reveal that

Christianity, urbanization and industrialization, legal system, education, arts, aesthetics and media has
increasingly affected the worship of these deities among the Igbo people of Oyi.
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The third finding on the cultural practices associated with the reverence of Ala, Amadioha and lkenga
reveals that Ala is associated with observance of moral taboos, ritual purification and achievement, soil
rites for fertility and abundance and burial customs. Amadioha is associated with oath-taking, responses to
natural phenomena particularly thunder and lightning, appeasement and sacrifice and ethical regulation.
While Ikenga is associated with ritual installation and consecration of the Ikenga shrine, hard work and
moral discipline, rites of social advancement and title-taking, life-cycle transition and artistic
representation.

The fourth finding on how beliefs in these deities influence moral values and community Cohesion revealed
that moral values of truth, justice, accountability, personal efforts, Stewardship and excellence. For
cohesion shared reverence reinforces norm, conflict resolution and trust in communal processes. The
finding showed that belief in these deities fosters a sense of unity and shared values reinforcing the
importance of tradition especially in times of modern upheaval.

4.6 Conclusion

This study emphasizes the resilience of the Igbo traditional religion and its pertinent role in contemporary
society. The study highlights the deep-rooted connections among Ala, Amadioha, and Ikenga deities with
cultural identity, ethical frameworks, and community cohesion. These findings affirm that Igbo spirituality
is a living tradition, dynamically interwoven with the daily lives of its practitioners and continually evolving
with the changing societal landscape. Understanding and valuing these indigenous belief systems is
essential, especially in a world that often leans toward globalization at the expense of cultural specificity.
As the Igbo people navigate modernity, the lessons drawn from these deities can serve as guiding principles
that reinforce moral accountability, collective responsibility, and a sense of belonging.

In conclusion, recognizing the significance of Igbo traditional religion not only enriches the cultural
landscape of Nigeria but invites a broader appreciation of indigenous belief systems globally. As scholars,
community leaders, and practitioners work to address the challenges that threaten these traditions, they
must also celebrate the resilience, dynamism, and enriching heritage that Igbo spirituality provides to its
people and culture. Understanding these belief systems empowers individuals and communities to forge a
future that honors their past while adapting to contemporary realities.
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